The emergence of Christianity as a new religion and Jewish-Christian relations in late antiquity have been a particularly active fi eld of research in recent years with many innovative contributions of major scholars. According to the traditional view, Christianity evolved from a Jewish sect to an independent religion quite quickly, at the latest around the Bar Kokhba revolt, a point after which all relations between the two entities were almost exclusively hostile. Intermediate groups such as Jewish Christians quickly decreased numerically and became marginalized as sectarian, leaving two mutually opposed entities, Judaism vs. Christianity (for an excellent review of the history of research, see Reed and Becker 2003).
Marcel Simon's classic work has to be credited for having laid much of the foundations of the current changes by showing the attraction of Judaism in the second to fourth centuries (1948 ( , ET: 1986 . His conception of Judaism, however, was still somewhat that of a fossilized unchanging religion (Baumgarten 1999) . Fresh perspectives are proposed e.g. by Seth Schwartz (2001), who sees the success of rabbinic Judaism as the result of a rejudaizing reaction imposed by Christianity, and by Israel Yuval (2000), who argues for comprehensive Christian infl uence on the formulation of ancient Jewish ritual identity. While all these approaches have been met with varying degrees of critique and support, it is clear that the old paradigm is on its way to being replaced by a new one whose contours are currently in the making.
Gerard Rouwhorst (2002) has distinguished three successive phases in the history of the comparative study of Christian and Jewish liturgy that roughly fi t the phases in the study of Jewish-Christian relations in late antiquity, too. In the fi rst stage, scholars emphasized the dissimilarities and perceived the relationship between the two liturgical traditions mainly as antithesis. In the second stage, the common elements were underscored and the relation was depicted as mother and daughter. In the current third stage, both are seen as twins, simultaneous offshoots from the common ancestor Second Temple Judaism.
The changing relations between Jews and Christians in the modern Western world may play a role in this paradigm shift. That our contemporary society and the way we want it to be infl uences our vision and revision of the history of the ancient world becomes at least explicit in Boyarin's words: 'The newly developing perspective on Judaism and Christianity as intertwining cultures is thus dependent on a developing climate of opinion or even Zeitgeist ' (1999, 8) . It seems to me that this zeitgeist blows particularly strong in the United States of America where such a (re)vision of the history of ancient Judaism and Christianity corroborates the ideology and self-perception of a society that understands itself (at least partially) as Judeo-Christian. A statement by Robert Kraft equally reminds us of present issues behind our reconstruction of this issue in the past: 'If Judaism and Christianity were not always mutually exclusive by defi nition, perhaps some sort of contemporary rapprochement can be recreated with reference to the historical developments; history provides basic justifi cation for trying to reset the clock to a more favorable time and situation ' (2003, 93) . It is important to be aware of the possibility of such ideological motivations in order to double-check one's own bias.
